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Excursus 1:  Interpretation And Use Of Scripture (Chapter 2.C)


We must always be wary of approaching the Sacred Scriptures with our own unexamined preconceptions and reading them into various texts. This is called eisegesis (in-reading). When we sit humbly before the text, as the inspired Word of God, and try to understand what it meant in its original context, that is exegesis (reading-out). When we try to discover its meaning now for our own lives, that is hermeneutics.


Christians of different denominations – and sometimes within the same communion – exhibit a wide spectrum of views on such matters as the Sabbath rest, child discipline, use of alcohol, gambling capital punishment, abortion and euthanasia, sexual behaviour, 'justified' lying and stealing, the taking of interest and the ethics of business and advertising.


Such disparate attitudes are often rooted in differing views of Holy Scripture. Let us classify in an approximate manner the varying approaches to Scripture:

· 1. Fundamentalist: The Bible is the only source of authority, God's book, and must be understood in an absolutely literal manner. Rejects even the good fruit of modern scripture scholarship and clings to an anti-intellectual outlook. Takes a narrow Creationist line. Usually works from a limited number of key texts, and thus open to cult-type distortions at the hands of a powerful charismatic leader. The Jehovah's Witnesses, for example, refuse blood transfusions, due to a misinterpretation of a decree of the Council of Jerusalem to abstain from blood. This decision was made in order to respect the sensitivities of Judaeo-Christians who still followed the Law of Leviticus (17:10-17) and had nothing to do with modern hospital treatments.

· 2. Conservatlve evangelical: accepts some modern critical scholarship and may not always insist upon a literal reading of Scripture. Considers the Bible as the inspired word of God (for many Protestants the sole source of authority) and therefore gives a heavy weighting to Biblical ethics. Eastern Orthodox scholarship also follows this line, with a heavy tilt towards Patristic exegesis.

· 3. Catholic: similar to the previous approach. It is more open to modern scholarship and also draws from Tradition. However it ought to give final obedience to the Magisterium in its clarifications of Scriptural interpretation. In moral questions it shows more openness to natural law ethics and the use of human reason than do the evangelicals.

· 4. Liberal: Accepts that Scripture is at least in part "the inspired word of God", whatever that means (and whatever "God" means!) The Bible was heavily conditioned by the social culture of its time.Therefore its moral criteria need to be radically readapted for the 21st century in order to accommodate modern science and philosophy.

· 5. Situation Ethics: a form of existentialist ethics which rejects all universally binding norms, because they allegedly hinder "genuine authenticity." Every person and every situation is unique. So every moral situation must be analysed from zero. One looks at the consequences of the various moral choices. One opts for whatever is the "most loving" course of action. The universal moral laws given by Scripture are relativised or rejected outright. cf. K.H.Peschke Christian Ethics Vol.1 pp 167-76.


From a Catholic viewpoint, the authoritative interpretation of the Scriptures is assured by the Magisterium (see Dei Verbum, 7-10) which was promised the assistance of the Holy Spirit. Outside that framework, it is hard to see how anyone can reach a definitive and binding interpretation of Scripture in doctrinal or moral matters.


Take Galatians 5:19-21 for an example: "The works of the flesh are plain: fornication, impurity, licentiousness, idolatry, sorcery, enmity, strife, jealousy, anger, selfishness, dissension, party spirit, envy, drunkenness, carousing and the like. I warn you, as I warned you before, that those who do these things shall not enter the Kingdom of God."


Here Paul threatens a terrible sanction: eternal exclusion from the kingdom. But will any sin of envy or anger incur this penalty? How serious or habitual must dissension or drunkenness be in order to lose one's soul? At what point is communion with the Church so damaged that an individual may no longer receive the Eucharist until confession and penance are complete?



As one examines such moral problems in Scripture, the need becomes apparent for a Living Voice, an authoritative Interpreter of the Scriptures. The 'sola Scriptura' (Scripture alone) principle of authority in some Protestant denominations provides no way of resolving these issues. In any case, Scripture itself testifies that "the Church is the pillar and bulwark of the truth" (1 Tim 3:15). It is to the Church that we must turn in our perplexities.


In 1974 the International Theological Committee  published a paper by Schurmann on the question of the binding nature of NT morals. It made the following points: despite the diversity of the writers, the NT writings show unusual convergence in the area of moral teaching. In them is crystallized the moral judgement of the early Church, 'still present at the sources of Revelation and marked in an exceptional manner by the Spirit of the glorified Lord'. The conduct and words of Jesus are the supreme example of love that serves and gives itself. They are the ultimate criterion of judgement in moral matters. The judgements and directives of the Apostles and early Christianity are endowed with binding force, because they are based on Jesus' own attitudes, the conduct and teaching of the Apostles and other saints of the early Church, the lifestyle and tradition of the primitive communities (Acts 2:42-47 and 4:32-35). The Spirit of Truth, Jesus promised, would teach the disciples all truth (Jn.16:13), and this must be especially true as regards moral knowledge.


Binding too are the value judgements and injunctions towards brotherly love, the catalogues of virtues and vices, the spiritual counsels - where Paul exhorts us to rejoice (Phil. 3:1), to pray always and to give thanks (1 Thess. 5:17). The baptismal instructions with their warnings against pagan vices (Eph. 4:17-21) also have universal value for Christians.


Only within the relatively narrow area of concrete and particular directives and operating norms can one regard the moral judgements of the NT as capable of being rethought.


The ITC rejected the opinion that all the value judgements of the NT are time-conditioned and out of date. Only a small proportion are such. Scripture is not just a voice from the past. Through the Bible, the voice of the Holy Spirit reverberates in the present.


Please refer back to Courses 5 & 6 for more details.

EXERCISES FOR YOUR PORTFOLIO:  

List some examples of OT laws which you consider definitely redundant. List others which you would consider to have value today. From the NT, list some commands which were time-conditioned, and also some which were addressed to individual situations and cannot be universalised.

In particular read Matthew 5:20-48, 'The new standard is higher than the old'. Are Jesus' words meant as laws binding in all circumstances? Or as ideals to aim at? What are the values which underlie each of the prescriptions?

Extra reading: 

Pontifical Biblical Commission, The Interpretation of the Bible in the Church (1993)

Excursus 2: Objections to Natural Law Theory:

1. Different nations and cultures have divergent moral codes. Therefore NL cannot be universally valid.


Common moral principles can be recognised throughout all cultures as regards stealing, murder, lying, adultery, incest and so on. C.S.Lewis in "The Abolition of Man" surveys five quite different major cultures, and demonstrates how the basic principles, which he calls the Tau, all correlate. Human reason often works imperfectly, and fails to discern the natural law with 100% accuracy. This is because human nature has been partly corrupted by the Fall and sin and the lack of sanctifying grace. In each particular culture some elements of the natural law are distorted or perverted by sin. Human knowledge too is always limited, and each civilisation has its own inbuilt biases, deviations and blind spots. Nevertheless there is considerable overall agreement on the moral laws indispensable for people to lead a meaningful life. See the quotations from Sophocles and Cicero in Fernandez & Socias p.98.

2. NL does not do justice to the evolution and historicity of the human person. It is too static. Moral norms vary with historical progress.


Beneath all the changes there are many realities which do not alter (GS 10). Read the OT Wisdom literature. Much of it is 3000 years old, yet we still recognise the situations and dilemmas to which it refers. Human nature has not changed or evolved that much.


Man's perception of NL does evolve. His understanding is refined and precisioned over the centuries, but the NL itself remains the unchanged. In the same way, the laws of gravity, thermodynamics and quantum mechanics have not changed in the last 10,000 years, but our understanding of them certainly has. This era of rapid technological change certainly throws up a lot of challenges to NL theory, but does the nature of the human person, beneath the cultural patina, really change?

3. NL is too legalistic and cannot respond to the personal claims of God's grace and love on the individual.


This criticism implies a wide disparity in God's treatment of individuals, which is not proven. Are we not members of the one species, equal brothers and sisters with the same spiritual nature? Would it not be against justice, if God's law were different for each one of us? Hard for some, easy for others? NL is the Creator's wisdom, an expression of his divine love for the good ordering and happiness of the whole human race. There is nothing to preclude His giving universally valid practical laws, embedded in Creation. Indeed, by analogy with the physical world, this is precisely what we should expect. NL is the common foundation: with this as a secure basis, the paths of spirituality and individual vocation can be safely followed. God's specific summons to a particular soul is not going to oppose his general will for human well-being encapsulated in NL.

4. NL lacks eschatological (= concerning the end-time, the end of the world) orientation. It is too static and this-worldly.


Not at all. NL is ordained to beatitude (GS 79, 89). It is a law which orders human conduct to its ultimate end, the vision of God. It is the law of each person's dynamic growth to full spiritual stature, so that they may share fully in divine life. What could be more dynamic and purposeful than that? It establishes a purposeful world order according to the eternal plan and decrees of God (GS 35). NL owes its existence not to a external edict imposed by supernatural revelation, but to a finality inherent in the nature of creation. 

5. The Scots philosopher David Hume realised "No 'ought' from an 'is'." You can't derive moral conclusions from just looking at Nature, which is what natural law claims to do.


This is true if you have only a static, physicalist view of Nature. One needs some intimation of the dynamic potentialities of human nature: what man can become, what he is called to grow into by God. We know that a bud tokens the blossoming of a flower, and that by examining the genetic content of an acorn one can, in theory, predict the oak tree. So by penetrating into man's nature as he is now, we can visualise what he has it in him to become. If by natural reason we could not intimate what man may grow to be, then Hume would be correct. But in fact we see before us patterns of living which we call good or bad, desirable or undesirable: people we want to be like, people we would hate to be like. Saints or devils. Heaven or hell. 


 Knowledge of these potentialities of human existence sets up a tension between now and the realisation of that potential. The "ought" describes how one needs to act in order to develop that potential. Examining human nature as it is now, we develop an idea of what it can become in the future. The "ought" connects the two. Moreover we have an innate sense of God as Summum Bonum, the Highest Moral Good.  Even without positive Revelation, we can aim at realising our potential in this direction.


One fundamental principle is that agere sequitur esse: a thing acts in accordance with its nature. Quality of action flows from quality of being. Man's action flows from both his natural and supernatural identity. A man should act in accordance with his inner nature, because otherwise he is condemned to frustration and defeat. Ethics involves perceiving man's true nature, what he is capable of becoming, and deriving from that the "ought" - the norms of fruitful behaviour. We would be badly mistaken if we imagined that the study of existing reality is of no use for the formulation of moral norms.


Man does not bear ultimate meaning within himself. He is contingent being, not absolute being like God. In order to understand how man should act, we need to look at what God summons him to be. The divine plan gives us the eschatological and teleological (telos = aim, purpose) determinant. 

Reading: J.F.Childress & J. Macquarrie, A New Dictionary of Christian Ethics, pp.412-4, entry Natural Law
6. If human reason of itself can arrive at a proper understanding of God's will for us, why do we need Revelation at all? The natural law theory makes Revelation superfluous, and is a blasphemous exaltation of fallen human reason at the expense of God's revelation in Christ. From the Fall onwards, nature is (totally?) corrupt, so how can corrupt reason derive from corrupt nature an incorrupt natural law?


Just as a pupil, having finished his maths problems, checks the answers in the back of the book, so Revelation "checks and corrects" our answers to moral questions. The Catholic position is that nature was damaged, but not totally corrupted, by the Fall. Indeed, Nature is still extremely beautiful in its appearance and in its mechanisms. Reason too can arrive at valid judgements: otherwise how would men even recognise the truth of the Bible? However, personal sin, faulty upbringing and society's illnesses all distort our understanding of natural law. That is why we need to look across cultures and across history to come to safe conclusions, eradicating the errors of each age and nation. 


The average man needs speedy moral answers to the problems of life which face him: he does not recline for years in university senior common rooms or in the philosophers' academy. Revelation in a sense short-circuits the long debates and gives the average man quick access to moral truth.  

7.  St Thomas' idea of natural law is physicalistic because he took it from Ulpian: "that which Nature teaches men and animals." On questions of sexual morality, it leads to an biologistic approach which is interested only in the integrity of the physical act and fails to consider fully the inter-personal aspects.


This objection has been launched many times since Humanae Vitae (1968) and is based on a misreading of Aquinas. St Thomas conflated Ulpian with the entire Roman and Greek tradition, plus Judaeo-Christian revelation. Ulpian's outlook is only a small and restricted section of the much broader Thomistic concept.  Aquinas' conception of natural law is based in reason, not biology, and takes into consideration every aspect of the human person: physiological, psychological, social and spiritual.


What Aquinas' critics often fail to do, is to take into full account the long-term psycho-social and spiritual consequences of the behaviour they may wish to permit: contraception, masturbation, homosexual relations etc. 

Excursus 3: Principle of Double Effect and resolution of conflict situations


John of St Thomas in 1641 formulated this principle. It came into common currency in the 1840's. It applies to practical cases where a particular action is done for a good reason but nevertheless has some bad side effects. The principle gives criteria to help us in weighing up whether or not a particular course of action is justified.


Imagine that you are an attendant at the swimming baths. A man gets cramp in the deep end, panics and is drowning. You dive in to pull him to the side, but he grabs you. In his panic he is pulling you under with him. Are you justified in hitting him and knocking him unconscious to stop him struggling, so that you can pull his limp body to safety? Usually it is immoral to knock people unconscious. Not least there is the risk of a charge of assault being brought against you. However, in this case it is permissible. The good effect (saving his life and your own) outweighs the bad (giving him a black eye and a bad headache next day). Here are the four conditions used for judging such cases:

· 1. The act may not be intrinsically evil:  adultery, blasphemy etc. are always totally excluded

· 2. The evil effect and the good effect must proceed at least equally  from the act. For example, morphine is given to a patient to alleviate severe pain: the good effect is immediate; the possible risk of addiction is more remote. Or, a haemorrhage in the uterus during pregnancy may be staunched by ergot preparations, which stop the bleeding through contractions of the uterus. The contractions risk damaging or losing the unborn child by shearing off the placenta. But there is no other way of stopping the haemorrhage which imperils the lives of both mother and child.

· 3. The intention of the agent must be good. He may not will the evil effect. For example, wartime bombers may aim at military or strategic targets. They must not intend to kill innocent civilians, even though some may die in 'collateral damage'. If a pilot has spare bombs left over after hitting his designated targets, he may not offload them onto civilian targets.

· 4. There must be a proportionately grave reason for tolerating the indirect evil effect. For example, if a crazed intruder were about to kill a man's wife and children, the husband would be justified (if there were no other way) in shooting him dead. His aim is to save his family. He does not will the killing directly. A Rescue group may blockade an abortion clinic in order to attempt to save babies' lives.

Exercise: Would the Rescue group mentioned above be justified in damaging equipment used for abortions? Could the fire-bombing of unoccupied abortion clinics be morally justified? Would it have been a moral act to blow up and render unusable the gas chambers at Auschwitz?  Is there a moral difference between the two situations?

Uncertainty about the law: differing moral systems


Take the case where the law is in doubt. Is a Catholic allowed to attend a Freemasonic service? Is it licit for a married man to take Viagra without prescription? Can a Catholic pharmacist employed in a chain pharmacy make up doctors' prescriptions for contraceptives with doses which have clearly been intended for abortifacient effect? Can a Catholic G.P. licitly prescribe contraceptives to non-Catholic patients? May a married man with AIDS have unprotected intercourse with his wife when she requests it?


In such situations, different systems have been used to decide which options are permissible. The individual with the dubious conscience is obliged to take advice and inform himself. However what should be done if the Church has no defined teaching on the subject? Or there is some doubt as to how the general law should be applied in a practical situation?


The standard procedure was to consult the approved authors, auctores probati. These were eminent Catholic moral theologians in good standing with the hierarchy, who had published standard textbooks. If the authors are divided, must the person follow the majority opinion? Or can he follow a minority view?  Note that authors should be weighed, not merely counted.

Tutiorism/rigorism: Only the very safest view may be taken, sticking as rigidly and narrowly as possible to official Church authority.  So, for example, a Catholic organist may not play the organ in a non-Catholic church lest regular attendance there endanger his faith (no question of fruitful ecumenical co-operation, you notice). In a bizarre decree from the Holy Office in 1898, Catholic nurses were forbidden to call non-Catholic ministers to the bedsides of non-Catholic patient, since that would have been "co-operating with false religion." The rigorist would have urged Catholic nurses to obey that decree. Most of them had more common sense and charity, and whenever requested, called the vicar or minister.  In 1690 the Holy Office condemned the errors of the rigorist Jansenists, and allowed the probabilism (see below) which they had condemned. 

Probabiliorism - Here the more probable opinion must be followed, if there is a majority of  auctores probati on one side of the debate. It is not allowed to follow a minority opinion.

Aequiprobabilism - Devised by St Alphonsus Liguori, founder of the Redemptorists and Doctor of the Church, Patron of Moral Theologians. Either of two equally probable opinions may be followed in good conscience. This seems to be the officially approved stance of the Church, especially since as we have already stated, a doubtful law does not bind. See the lying / false speech debate above, but note the CCC revision which seems to be turning back towards tutiorism.

Probabilism - Any well-founded option favouring liberty may be followed. This system was associated with Jesuit casuistry and is laxer than probabiliorism, because it allows one to follow the less probable, minority opinion. If say 30% think a man may attend a Freemasonic ritual, and 70% are against, he may morally attend. Five or six auctores probati were commonly held to suffice. 

Laxism - this is an extreme position in which any opinion supported by one or two authors can be acted upon e.g. one may celebrate the Eucharist with a rice-cake; a sin of bestiality need only be confessed as impurity; it is licit to procure abortion before the animation of the foetus, so that the girl may not be killed or dishonoured. In 1679 Pope Innocent XI condemned 65 laxist propositions.

Exercise:

What advice would (a) a rigorist (b) a laxist, give in the following cases? What advice would you give?

· A dying comrade on the battlefield begs his friend to shoot him, so that his death will not be protracted, and he will not fall into the hands of the enemy. Can his comrade oblige?

· A bomber pilot, his plane hit by enemy fire, has had to turn back from his mission to bomb military installations. He urgently needs to jettison his bomb load because otherwise he will crash. He thinks he is over agricultural land but because of cloud cover cannot be sure precisely. Can he ditch the bombs?

· Without permission an employee stole some stationery and tools from work. They were being thrown out anyway. Must he tell his boss and make restitution, at the risk of dismissal?

· Belgian missionary nuns in the Congo civil wars (1960s) were given oral contraceptives, so that if they were raped they would not conceive.

Excursus 4:  Role of the Church in Teaching Moral Law: CCC 2030-51

See also Ch. 1, no. 5  the sources of moral theology.


Natural law is that law which applies to all men and women, by virtue of their being human persons. In theory it is recognisable by human reason. However, we see that in practice people frequently need the aid of Revelation in order to precision their grasp of the natural law. This is provided especially through the teaching and example of Jesus Christ. He perfectly reflects what God wanted human persons to be when He created them in their first innocence and goodness .


The Magisterium of the Church has the duty of interpreting and expounding to mankind the natural moral law:


"It is in fact indisputable, as our predecessors have many times declared, that Jesus Christ, when He communicated His divine power to Peter and the other Apostles and sent them to teach all nations His commandments, constituted them as the authentic guardians and interpreters of the whole moral law, not only, that is, of the law of the Gospel but also of the natural law, the reason being that the natural law declares the will of God, and its faithful observance is necessary for men's eternal salvation."            (Humanae Vitae, 4)


Please read LG 25 about the teaching authority of the Pope and Bishops. Some have argued that infallibility extends only to matters of faith, not to moral teaching. Note that five times in this one section "faith and morals" are mentioned together. Since observance of the commandments is necessary for salvation, the Church has to be able to teach reliably and inerrantly about the moral life. Jesus taught lifestyle, not only doctrines. He sent his apostles out to do the same. In order to ensure a reliable way to the Kingdom for believers, the Church has to be able to state with certitude which ways of life (mores) oppose God's will and lead the soul to perdition.

The Council of Trent anathematized polygamy (DS 1802) and insisted upon the indissolubility of Christian marriage (DS 1805/7). Despite this, some maintain that the Church has never taught or even cannot teach with infallibility any specific moral doctrine (K.Rahner, P.Chirico, G.J.Hughes, C Curran, J.Fuchs).  Others doubt (Lobo, Peschke) or deny that infallibility has ever been invoked in teaching the grave sinfulness of a particular offence.  Sometimes one meets the misconception that an extraordinary definition by the Pope or an Ecumenical Council is necessary to establish infallibility. However LG 25 describes the infallibility of the ordinary magisterium. 


"Although the bishops, taken individually, do not enjoy the privilege of infallibility, they do, however, proclaim infallibly the doctrine of Christ on the following conditions: namely, when, even though dispersed throughout the world but preserving for all that amongst themselves and with Peter's successor the bond of communion, in their authoritative teaching concerning matters of faith and morals, they are in agreement that a particular teaching is to be held definitively and absolutely. This is still more clearly the case when, assembled in an ecumenical council, they are, for the universal Church, teachers of and judges in matters of faith and morals, whose decisions must be adhered to with the loyal and obedient assent of faith.


"This infallibility, however, with which the divine Redeemer wished to endow his Church in defining doctrine pertaining to faith or morals, is co-extensive with the deposit of revelation, which must be religiously guarded and loyally and courageously expounded. The Roman Pontiff, head of the College of Bishops, enjoys this infallibility in virtue of his office, when, as supreme pastor and teacher of all the faithful - who confirms his brethren in the faith (Lk 22:32) - he proclaims in an absolute decision  doctrine pertaining to faith or morals. For that reason his decisions are rightly said to be irreformable by their very nature, and not by reason of the assent of the Church, in as much as they were made with the assistance of the Holy Spirit promised to him in the person of blessed Peter himself; and as a consequence they are in no way in need of the approval of others, and do not admit of appeal to any other tribunal. For in such a case the Roman Pontiff does not utter a pronouncement as a private person, but rather does he expound and defend the teaching of the Catholic faith as the supreme teacher of the universal Church, in whom the Church's charism of infallibility is present in a special way. The infallibility promised to the Church is also present in the body of bishops when, together with Peter's successor, they exercise the supreme teaching office.  (LG 25)


Take the Decalogue, for example. It has been taught in catechesis, episcopal statements, and by the Fathers and Doctors of the Church since the very earliest days, and later in catechisms, canon law and seminaries. Its precepts have been constantly propounded as divine Revelation, teaching to be held "definitively and absolutely", which is binding sub gravi (under pain of grave sin). The Council of Trent (Canon 20 on Justification) anathematized the view that the Commandments do not bind the justified man. Throughout the world Bishops and Popes over two millennia have concurred in propounding the Decalogue as basic and essential for Christian life. No Catholic bishop maintaining full communion has ever taught against a precept of the Decalogue. The Decalogue therefore fulfils all the criteria for infallible teaching given in LG 25, although it has never been the subject of an extraordinary proclamation. 


Grisez goes further. He concludes that "Having been proposed with one voice by Catholic bishops as a requirement for eternal salvation, the whole body of common Catholic moral teaching concerning acts which constitute grave matter meets the requirements articulated by Vatican II for teaching infallibly proposed  by the ordinary magisterium." (G.Grisez, The Way of the Lord Jesus Vol.1, p.847)



In Evangelium Vitae Pope John Paul II uses the terminology of LG 25 to teach with the infallibility of the ordinary magisterium that the direct and voluntary killing of an innocent human being (EV 57), direct abortion (EV 62),  and euthanasia (EV 65), are gravely immoral disorders.

Grades of assent:  
The grades of assent due to particular doctrines of the Church has been a subject of fierce debate in the last thirty years. According to Vatican II and the Canon Law code, for your reference (not for you to memorise!) this is how things stand:

1.  divina et catholica fide credenda sunt - revealed facts to be believed with divine and Catholic faith (Canon 750.1, ICVTh 15). One's assent to these is based on the authority of the Word of God, and these doctrines are to be believed as divinely revealed (de fide credenda). They comprise infallible teaching which  

· the Supreme Pontiff alone (extraordinary Infallible Magisterium) proclaims by definitive act e.g. the Assumption of Mary, the Immaculate Conception.

· Ecumenical Council of Bishops plus Pope (extraordinary Infallible Magisterium) definitively declare  e.g. the articles of faith of the Creed, various Christological and other Marian dogmas, the doctrine of the institution of the Sacraments by Christ and their grace-filled efficacy,  the doctrine of the real and substantial presence of Christ in the Eucharist, and the sacrificial nature of the Mass, the foundation of the Church by the will of Christ, the primacy and infallibility of the Roman Pontiff, the immortality of the soul and immediate retribution after death, the inerrancy of Scripture; the statements of Trent on justification, polygamy, indissolubility of marriage.

· Pope and Bishops dispersed throughout world but maintaining communion (ordinary Infallible Magisterium) authentically teach as definitively to be held. e.g. the grave immorality of the direct and voluntary killing of an innocent person, and other precepts of the Decalogue;  other directly revealed parts of the Natural Law constantly and definitively proposed as per LG 25, as necessary for salvation.

Content:  Primary object of infallibility, the depositum fidei  i.e. word of God, written or handed down in tradition, which the Church sets forth to be believed as divinely revealed
Penalty: obstinate denial or doubt constitutes heresy: latae sententiae excommunication, Canon 1364.1, plus possible dismissal from the clerical state after judicial process. 
2. firmiter accipienda et tenenda  - doctrines to be firmly accepted and held with the assent of faith (de fide tenenda, see Canon 750.2  Ad Tuendam Fidem, ICVTh 16). One's assent is based  on faith in the Holy Spirit's assistance to the magisterium and the infallibility of that magisterium. 

Content: Secondary object of infallibility:  everything set forth definitively by the ordinary or extraordinary Infallible Magisterium [as above: the Pope alone, or an ecumenical Council, or Pope and Bishops dispersed]   regarding faith and morals, which is required for the holy keeping and faithful exposition of the depositum fidei,   i.e. parts of the Natural Law which may not appear consistently on the page of Scripture, but nevertheless have always been taught as binding under pain of mortal sin.


Cardinal Ratzinger (Commentary on Ad Tuendam Fidem, reported in The Tablet, 11.7.98) mentioned as belonging to this category the canonisations of saints, the legitimacy of a Papal Election or General Council, invalidity of Anglican ordinations in Apostolicae Curae(1896), impossibility of women's priesthood, the illicitness of prostitution and fornication, Evangelium Vitae on grave sinfulness of euthanasia [therefore also on abortion and suicide].  


Ford & Grisez place the grave immorality of contraception in this category, as seemingly does John Paul II when he speaks of it as a definitive and irreformable doctrine, and "not matter for free debate" among Catholic theologians; hence also the unbreakable link between the unitive and procreative aspects of marital intercourse.  The Church does not say that these are "divinely revealed", but that they are intimately connected with and necessarily follow from the depositum fidei, and because of this are irreformable and definitive.

Penalty: Just Penalty Canon 1371.1.  Those who deny these doctrines are "in a position of rejecting a truth of Catholic doctrine and  . . no longer therefore in full communion with the Catholic Church." Although not automatically excluded from the Sacraments, their stance jeopardises the communion of faith.

3. religiosum  intellectus et voluntatis obsequium - with religious submission of intellect and will i.e. a sincere effort to understand and take to heart such a doctrine, by prayer and study. Any difficulties of conscience and private dissent may be voiced to the hierarchy or to scholars, but should not be publicised by declaration in the media.

Content:  non-definitive authentic teaching  not intended to be proclaimed by any definitive act, by the Supreme Pontiff or College of Bishops  (Canon 752, ICVTh 17)  Not an assent of faith. e.g. Catholic social encyclicals, parts of Familiaris Consortio . .

Penalty: Just Penalty Canon 1371.1

4. obsequio religioso animi adhaerere tenentur - religious respect/submission of mind to authentic teaching (necessarily non-infallible) of one's own individual bishop, the local Episcopal Conference, a provincial synod or local council (Canon 753, ICVTh 19). One should heed such teaching with a sympathetic and respectful mind. 

Penalty: none


However there may be cases when one must in conscience disagree  e.g. Some US bishops took a unilateral disarmament line and denounced the possession of all nuclear weapons as in se sinful or immoral. For due reasons a Catholic may in good conscience disagree. Many writers have pointed out that the US bishops' letter to parents of homosexual children gives questionable advice. It is not disloyal to point out that various school catechetics programmes adopted by particular English dioceses fall way short of Vatican guidelines. 


In certain historical cases the conscientious duty to dissent is clear because the leadership given was non-authentic. Any Austrian Catholic would rightly have opposed his Bishops' advice to vote for the Anschluss (union) with Hitler's Reich (1938). It is a pity more English Catholics did not dissent from their Bishops' craven acceptance in Convocation (1534) of King Henry VIII's claim to be "Supreme Head of the Church in England, insofar as the Law of Christ allows." As St John Fisher prophesied, the qualifying clause was dropped in the legislation put before Parliament.


Two canons protect the rights of free expression and debate within the Church. Can.212.3 reads: [Christ's faithful] "have the right, indeed at times the duty, in keeping with their knowledge, competence and position, to manifest to the sacred Pastors their views on matters which concern the good of the Church. They have the right also to make their views known to others of Christ's faithful, but in doing so they must always respect the integrity of faith and morals, show due reverence to the Pastors and take into account both the common good and the dignity of individuals."


Canon 218 deals with theological freedom: "Those who are engaged in fields of sacred study have a just freedom to research matters in which they are expert and to express themselves prudently concerning them, with due submission to the magisterium of the Church." 

No canonical penalties may be inflicted upon any member of Christ's faithful except in accordance with the law and after a fair trial (before a canon law tribunal). (Canon 221)

ICVTh refers to the CDF document, Instruction on the Ecclesial Vocation of the Theologian (1990).
Excursus 5: "Creative" solutions to the plight of the divorced-remarried?

Please read Neuner and Dupuis, The Christian Faith, ch.18 (pp.579-95) on Matrimony. 

Also FC 20, 83 & 84 and compare with CCC 1649-51 and 2384


The Magisterium of the Church makes it very clear that those Catholics who have divorced and remarried during the lifetime of their first spouse are not allowed to receive Eucharistic communion (CCC 1650). This can be very painful in practice, both for those in second unions and for their pastors . Some theologians argue for a change in practice.


K.T.Kelly, Divorce and Second Marriage, asserts that indissolubility is not attained by sexual consummation of the marriage, but only when the man and wife have grown together to the point where they "experience themselves as a 'couple'".


In other words, in their life-giving love for each other, each has given and received so much that the words 'I cannot live without you' are no longer just an expression of the promise they have made, but an accurate summing up of what they know from experience. When this experience is genuinely shared by each of them, their marriage can truly be said to be consummated."


Indissolubility would thus rest upon a criterion of subjectively judged personal fulfilment. If accepted, this argument would leave the way open to declaring null and void the marriage of any Catholic who claimed never to have reached the "I cannot live without you" marital feeling.  It also neglects the fact that sexual intercourse can bring into existence a third human being, who has every right to say his/her parents: "I cannot live without you both. Now you must stick together irrevocably for my sake, even if not for your own."


In Kelly's thesis, once a married couple fall out and love "dies", the marriage bond itself ceases to exist. The matter of the sacrament disappears once the relationship has been broken. Thereafter:


If as Christians they decide that they should not enter a second marriage, it cannot be because they believe that their first marriage has some kind of extra-terrestrial existence totally distinct from the marriage relationship itself, and that, thus existing, it still binds them."


The words "extra-terrestrial" here are tendentious. The Church is not talking about "extra-terrestrial" realities. It is stating that the sacramental marriage bond is an ontological, spiritual reality, which lasts for the lifetime of the spouses, independent of their quarrelling or parting from one another (ontological = of the order of being).


Kelly claims that "today we know far more about marriage and growth in marriage than Jesus knew." How he can be sure of what Jesus knew he does not explain. Despite his protestations of fidelity to the radical teaching of Jesus on divorce, Kelly's proposals in practice drastically undermine the indissolubility of the marriage bond.   


Charles Curran in the U.S.A. takes a similar approach. He too believes that when a marriage breaks down, it is dead, and the individuals are free to re-marry. Therefore the Church should change her "teaching and practice on divorce." Curran envisages indissolubility as a goal or an ideal, not as a precept for all. Sometimes couples fail to reach that goal and must be allowed a second chance.


He argues that the Scriptural and historical evidence does not support an absolute precept. He supports this by reference to current U.S. practice. The frequently arrived-at "internal forum" solutions are incongruous and already dispense with the indissolubility of marriage. (Internal forum solutions are when a priest in confession gives permission for the divorced-remarried to receive the Eucharist, on the grounds that the first marriage was morally null and void, although this is not proven before a tribunal - possibly for lack of witnesses or on account of emotional trauma.)  Curran asserts that formal dissolutions by the Pauline and Petrine privileges are a "legal fiction". Really they acknowledge that the marriage has broken down and that remarriage is possible.  


More recently Cardinal Ratzinger has forbidden the "internal forum solution." The Cardinal's point was that marriage is made as a public act and contracted in the external forum. Any annulment must therefore also be in the external forum, by an official tribunal. Informal arrangements only mislead the faithful as to the indissolubility of marriage bond.


FC 84 speaks of the divorced and remarried. They can receive Reconciliation in the Sacrament of Penance, and hence the Eucharist, only if "repenting of having broken the sign of the Covenant and of fidelity to Christ, they are sincerely ready to undertake a way of life that is no longer in contradiction to the indissolubility of marriage."


This means that - if they cannot separate because children have to be looked after - they must "take on themselves the duty to live in complete continence, that is, by abstinence from the acts proper to married couples."  In addition, there is another requirement: that their communicating would not be a source of scandal to others in their home parish, who did not know they were living as brother and sister.


It is important to realise that the Church does not exclude such couples from the Eucharist. They make the choice themselves: sex or the Eucharist. If they insist upon living as man and wife when one or other of them is vowed to a previous spouse, they exclude themselves from Holy Communion. 


The same is true, of course, for cohabitees, and those with registry office marriages or marriages otherwise lacking canonical form. They should abstain from sexual relations until their unions have been convalidated or sanated. Otherwise they would be receiving Holy Communion unworthily (1 Cor 11:27 ff.).


In my opinion, the Church of Christ must remain faithful to the teaching of Christ, especially where it is challenging. He calls us to be prophetic and countercultural, a sign of contradiction to the disintegration of family life in our era. There is a sound legal maxim that "Hard cases make bad laws." As divorce has been made easier and easier, with legislators trying to be "compassionate" to those in broken marriages, the number of divorces has rocketed. Annually divorces in the U.K. come to approximately 50% of the number of marriages (OPCS statistics). Second marriages have a much higher failure rate than first marriages. Underlying and unresolved personal problems are likely to surface again in a new context.


False compassion has made the problem much worse, not better. We need the challenging compassion of Jesus. We should concentrate on supporting those couples who, often at appreciable cost and sacrifice, have remained faithful to each other and to their vows.

You have a divorced Catholic friend who recently remarried in a Registry Office. She wants to "have the marriage blessed" by your Parish Priest. She has heard that some priests do such "blessings", for example, one of Cherie Blair's relatives had his fourth "marriage" "blessed" in some sort of Catholic church service. How would you reply to her?

Excursus 6:  Education for Chastity and Family Life:


I use this title rather than "sex education" for a good reason. The major error of our day is that sex has been torn out of its marital context, prostituted and trivialised. It has ceased to be seen primarily in terms of building a family. Sex is often promoted for pleasure alone, with deliberate attempts to nullify its procreative dimension: this is recreational sex, divorced from thought of permanence or offspring.

Please read carefully and make notes on FC 36-37


The decline of traditional morals has left many parents unprepared to counter the influence of a hedonistic society upon their children. We are seeing "an eclipse of the truth about man which . . exerts pressure to reduce sex to something commonplace . . Society and the mass-media most of the time present depersonalized, recreational and often pessimistic information . . " (TMHS 1)


Growth in chastity includes an apprenticeship in self-mastery which is a training in human freedom. "The alternative is clear: either man governs his passions and finds peace, or he lets himself be dominated by them and becomes unhappy." (CCC 2339) Chastity is "that spiritual energy capable of defending love from the perils of selfishness and aggression, and able to advance it towards its full realization." (FC 33). It cannot exist as a virtue without the capacity to renounce self, to make sacrifices and to wait. (TMHS 5)


The best preparation for parents to teach their children chastity is that they should be living conjugal chastity themselves, with fidelity, honour and generosity. Chastity involves that gift of the Holy Spirit we call piety, the donum pietatis, which inspires us to respect that which comes from God - in this case, the gifts of male and female sexuality.


The affective atmosphere in the home is the basis of all successful education of children. Parents need to find time to be with their children and to talk with them. They need to actively ensure the moderate, critical, watchful and prudent use of the media. They must protect their children from aggression from the media, which frequently promote immoral fashions and attitudes, in "a bombardment of messages that undermine moral principles."


Psychologists describe the years from approximately 5 ot 12 (puberty) as the latency period. Children tend to make friends of their own sex, and have little interest in sexual matters. They are concentrating on learning about the world around them and on developing their abilities, intellectual and athletic. It is very harmful to force explicit sexual information upon children when they are not ready for it and have no need of it. It disturbs their emotional and educational development and upsets their innocent serenity.


Children in the latency period cannot fully understand the value of the affective dimension of sexuality, nor can they control powerful sexual images within the proper context of moral principles. There are planned and predetermined attempts by various organisations to impose premature sex information upon children.  Parents should politely but firmly exclude any such attempts to violate their children's innocence. For they are but a form of child abuse, not by deed but by thought and word.   Junior schools need to be very cautious when nurses from the health authority etc., come in to inform 11-year old girls about menstruation, for instance. All instruction must be within the framework of Catholic family morality. One hears instances of contraceptives being displayed openly before children at this young age. Again we must insist that government agencies fully respect our spiritual / ethnic values.


At puberty mothers can help daughters to appreciate and value their own femininity. Open and trusting dialogue will help girls to resist the hedonistic and contraceptive mentality around them. The psychological and emotional development of boys often leads them to want to experiment with sex. Parents close to their sons can help them to correct this tendency to use sexuality in a hedonistic and materialistic way.


In later adolescence the signs of fertility can be explained, and the natural regulation of fertility, but only within the cotext of marital love. Homosexuality should not be discussed before adolescence unless some specific serious problem has arisen. Rare sexual perversions should only be dealt with on an individual basis by parents.


This looks nice in theory. In practice, in any class or group of young people, some will have been exposed to erotic material at a very early age. Many will know crude street language for various sexual functions, although their ideas of physiology may be bizarre. That does not mean that schools or parish groups should condone this precociousness by talking about the same sexual perversons etc. Every child has a right to chastity, which includes the right not to be informed about grossly sinful deviations. Instead the moral principles and the beauty of true married love need to be communicated all the more strongly. Sex is not dirty, it is a beautiful gift of the Creator, but human beings turn it into something degraded and demeaning. Corruptio optimi pessima: the corruption of the best things is worst of all.


Schools and government organisations need to realise that sex education is the parent's right and duty. The more intimate aspects of sexual life - biological and affective - belong to individual formation within the family. Others participate only with parental permission, and indeed, "under [the parents'] attentive guidance" (FC 37). The school must "enter into the same spirit that animates the parents." Children have an absolute right to withdraw from any form of sex instruction imparted outside the home. Parents should be alert to the danger of sexually explicit material being imported into other school disciplines like English, foreign languages, history etc.


Parents are warned to guard against secularized and anti-natalist sex educators, who push abortion, sterilization and contraception. They should exercise great caution with regard to letting sex-educators, sex-therapists and sex-counsellors anywhere near their children. These individuals are often working out of anti-Christian philosophies with a degraded picture of sex. Zealots for "reproductive rights" - abortion and contraception - are attracted to such disciplines, along with twisted individuals who have a voyeuristic interest in other people's sexuality.
The Vatican singles out "values-clarification" exercises for particular condemnation, because they give the impression that the moral code is something which the young people create for themselves, if not individually then at least by majority consensus. It is a method derived from moral relativism, which disregards Christian moral precepts. One of its founders, Dr William Coulson, has now apologised for his role in introducing these morally destructive "non-directive values clarification" techniques into the school system.


AIDS-education has been used as a vehicle by certain lobbies to promote a hedonistic view of sex, basically: Carry and use a condom at all times. It is a policy of despair, which puts nothing higher than the morals of the farmyard in front of youngsters. It is vital to correct the misinformation in these campaigns. As well as being contrary to morality, they are also false. Such campaigns end up increasing promiscuity and free sexual activity by giving a false sense of security. Objective and scientifically rigorous studies show that condoms are not a safe means of protection against AIDS. A World Health Organisation collection of over 20 research studies shows that condoms reduce AIDS transmissions by approximately 60%. So AIDS continues to spread at 40% of the previous rate. In fact, faster, because the condom campaigns promote more promiscuous behaviour.


The Church does not advise fornicators to use condoms, because it is not her task to instruct people how to commit mortal sin.


The Pontifical Council for the Family recommend four working principles:

· 1. Human sexuality is a sacred mystery and must be presented according to the doctrinal and moral teaching of the Church, always bearing in mind the effects of original sin.

· 2. Only information proportionate to each phase of their individual development should be presented to children and young people.

· 3. No material of an erotic nature should be presented to children or young people of any age, individually or in a group.

· 4. No-one should ever be invited, let alone obliged, to act in any way that could objectively offend against modesty, or which could subjectively offend against his or her delicacy or sense of privacy.


One hears of sex-education classes where pupils are encouraged to take part in mime or role plays depicting genital or erotic matters, or to utter crude sexual language so as to break through their inhibitions; to make drawings, charts, or models of sexual organs; where personal information is requested about one's sexual identity or behaviour and about family matters; oral or written examinations about genital and erotic questions. Much of this is aimed so as to desensitize children and to destroy whatever feelings of modesty and chastity they still retain.


"Obstacles are sure to come, but alas for the one who provides them! It would be better for him to be thrown into the sea with a millstone put round his neck than that he should lead astray a single one of these little ones." (Lk.17:1-2)


It is not an exaggeration to say that we are engaged in a spiritual war for the minds and hearts of our young people. At the moment, it looks as though we are being heavily defeated.


Every child is a unique and unrepeatable person, and must receive individualised formation in these matters. The moral dimension must always be a part of their explanation. "Value-free" sex education is not value-free; it is amoral and anti-Christian, based upon a worldly and often hedonistic picture of humanity. Formation in chastity and timely information regarding sexuality must be provided along with instruction in spirituality, prayer, recourse to the Sacraments, and devotion to Our Lady. It is up to parents to provide this with great delicacy but clearly and at the appropriate time. The Church's task is to empower parents, to give them back their confidence,  to fulfil their God-given role.

APPENDIX A: Some Principles For Catechists In The Area Of Moral Teaching

1. 
Christian morality grows from Christian faith, it is not something that is just tacked on. You should therefore present Christian moral teaching as the application to the conduct of life of faith in our Lord Jesus Christ. Christian moral teaching concerns the way of life that is appropriate to a child of God. It is a way of life guided by and faithful to the example and teaching of Jesus Christ, one which reflects His attitudes, concerns and priorities. It is therefore not something separate from faith, but its essential complement. For belief only becomes a real 'living faith' if it is enlivened by love and expressed in good deeds.

2. 
Christian moral teaching should therefore be presented in two closely related senses:

· 
a) It should be presented as something which, in accordance with the will of a loving God, is there for humanity's welfare, as a guide to the attainment of true happiness and fulfilment. Rather than restriction of freedom, it is a charter of liberation from the destructive forces of pride, hatred, greed and selfishness into the glorious liberty of the children of God. Its purpose is not to enslave, but to keep us from being enslaved.

· 
b) The emphasis, in the first place, must be on its positive content. It is about doing good, rather than simply avoiding evil. Try to avoid giving the impression that the moral law is simply a succession of prohibitions. Jesus gave us two basic, inter-related commandments: love of God and love of neighbour, and love is a very positive thing. The command to love our neighbour as ourselves means much more than simply to avoid harming him (note that in the parable of the Last Judgement in Matthew 25.31-46, those rejected are condemned for sins of omission rather than commission, i.e. for things that they did not do). This does not mean that such things as murder, theft, etc., are unimportant, but it should alert us to the fact that the mere avoidance of such acts is not the whole story.

3. 
You should be careful not to give the impression that the moral law is just a set of arbitrary divine (or ecclesiastical) dictates. This means that the reasons for moral teachings must always be explored at an appropriate level. This is true even in the case of small children, although in their case explanations will have to be very simple.

4. 
As we all know, moral understanding does not by itself ensure moral behaviour. What is also needed is a strengthening of the will which will enable us to do what we know to be right. This, of course, is a gift of God's grace, but as a Catechist you can be an instrument of grace in this matter and should be aware of the importance of combining promotion of spiritual growth with development of moral awareness. Try to encourage an openness to the development of the gift of love within those you are talking to.

5. 
Remember that Catechists act in the name of the Church. You should therefore attempt to present and explain faithfully what the Church actually does teach on moral matters. You should beware of concentrating on private 'hobby-horses' or of presenting your own opinions as 'the teaching of the Church'.

6. 
Be careful to stress and continually assert that sin can only occur when we deliberately do what we know to be wrong. It is also important to make clear the distinction between sin and temptation.

7. 
The demands of the Christian life are challenging and sometimes sacrificial, and you should not be afraid to present these demands, provided that at the same time you also stress the mercy, compassion and assistance of God. It should always be made clear that God is always ready to forgive. Watch your language! Avoid any manner of presentation likely to foster unreasonable anxiety, irrational guilt, scrupulosity or a legalistic mentality. In all things aim to be measured and moderate in your language.

8. 
While encouraging the adoption of high moral standards, discourage any judgmental attitudes towards others. The Christian rule is: hate the sin, but love the sinner. Remember: Jesus loves us even in the midst of our sins, but He loves us too much to be willing to leave us there.

9. 
You should continually draw attention to the two-fold commandment of love: love of God and love of neighbour, the importance of both and the connection between the two. All catechesis, at some stage, should also involve consideration of the Ten Commandments and the Beatitudes.

10. 
Always try to relate the treatment of moral issues to the experience and level of maturity of the group you are dealing with. Involve them in discussion and reflection on the matters, seeking their opinions, responses, etc., to elicit their attitudes and possible difficulties, so that these can be calmly and productively discussed. Do not be shocked or angry if people disagree with you, and do not try to brow-beat them into 'submission'. Your task is to encourage, explain, facilitate and support – not to coerce. You should, however, clearly explain the Church's teaching and be ready to defend it. Do not be afraid to challenge fashionable secular assumptions and prejudices.

EXCURSUS 4: Teaching About AIDS 

General Principles

It is possible that Catechists will not be called upon to discuss this subject, but on the other hand, circumstances can easily be envisaged when it may be appropriate to deal with it – one thinks especially of Catechists working with adolescents and young adults.

AIDS is a serious threat and must be taken seriously. It is important that clear and accurate information is given concerning its nature, its effects and the ways in which it can be contracted.

Catechists will, of course, observe due discretion concerning the amount of detail into which they enter, taking into account the age and maturity of those with whom they are working, but this should not lead to a false reticence which hinders the presentation of important factual information.

AIDS should never be dealt with in isolation, but should form part of an ongoing programme of sex education. Treatment of more fundamental matters should have occurred before the question of AIDS is dealt with. Negative warnings about AIDS should be set against a background of positive teaching about sex.

Therefore, following the principles of good Catholic sex education, AIDS as a biological reality should not be dealt with in isolation from its proper moral context. It must be emphasised that teaching about AIDS should form part of a programme of sex education, as distinct from merely health education, and, therefore, the approach to it should take fully into account the Catholic view of the dignity and purpose of human sexuality, and the teaching associated with

Particular Points
It is unfortunate that some aspects of the campaign concerning AIDS seem calculated to perpetuate the very attitudes which provide the conditions under which AIDS can easily spread, trivialising sexual activity as merely a particularly pleasurable form of recreation. The promotion of the use of the condom for protection as the chief method of control is misguided. Quite apart from from the unreliability of the protection afforded, and quite apart from other moral considerations, such promotion seems to condone, and even encourage, the continuation of present attitudes and practices. It is thus likely to be self-defeating.

The received wisdom, that self-control in sexual matters is virtually impossible for young people, would seem extraordinary to most of our grandparents, and it is insulting to young people themselves. If chastity is more difficult for young people today, that is the result of pressures caused by altered attitudes in society, the condoning of teenage sexual activity by adults, the influence of the mass media and permissive and pervasive youth culture, fostered and partly invented by commercial interests. It is in these areas that change is needed.

We must oppose the trivialisation of sex, but we must also take care that, in dealing with the question of AIDS, we avoid an approach which trivialises chastity. Restraint in sexual matters is not desirable solely, or even primarily, because of the need to combat the spread of AIDS. In order to provide a true appreciation of the value and necessity of chastity, we must, above all, aim to present a positive vision of the true purpose and value of human, sexual activity.

The spread of AIDS should not be presented as the only unpleasant consequence for society of a false attitude to sex and sexual relations. Present attitudes and patterns of behaviour in this field have had very harmful effects on the emotional and moral development of young people; they have resulted in the proliferation of teenage pregnancies and of abortions and the increasing incidence of broken homes, with all their attendant traumas and sufferings. This is not to mention the near epidemic of other sexually transmitted diseases, or a host of other direct or indirect consequences. Even from a purely practical point of view, there were plenty of good reasons for discouraging casual, sexual relations even before the onset of AIDS.

Do not encourage the view that the emergence of AIDS is a sign of 'the wrath of God'. At the same time, it should be noted that the norms of Christian sexual morality, like all Christian moral norms, are in accordance with the nature and dignity of the human person. They are guides for a way of living which will enable us to grow and develop in true humanity. They are not arbitrary rules, but beneficial guidelines meant for our good. We must, therefore, not be surprised if a variety of evils ensue when such norms are ignored.

It should be noted that anal homosexual intercourse is particularly dangerous with regard to the spread of AIDS.

Apart from sexual activity, the most common source of infection with AIDS is the use of contaminated hypodermic syringes. This most often occurs in the case of those who inject themselves with drugs such as cocaine and heroin. Drug users are, therefore, particularly at risk.

Some Words Of Caution When Speaking To Children

Although the threat of AIDS is serious, and should be presented as such, care should be taken to avoid any presentation likely to foster in children an unhealthy fear of sex There should be no exaggeration or over-dramatisation of the facts.

The particular association of the homosexual community with the initial stages of the spread of AIDS, at least in this country and the USA, is likely to be known by children. Catechists must be attentive to the possibility of consequent hostile and vindictive attitudes towards homosexual people and, without in any way condoning homosexual activities, they should be alert to the need to counter such an attitude If it manifests itself.

Catechists should keep parents fully informed of what they are telling  children in respect of AIDS

A Final Word

However the disease was contracted - and it is worth noting that someone may contract AIDS without having necessarily committed any immoral acts (e.g. by blood transfusions or by intercourse with an infected spouse) - catechists should encourage the avoidance of a judgemental attitude. Sufferers from AIDS are deserving of our compassion. It would be wholly appropriate if, at the time when there was teaching about AIDS. prayers should be offered for those who are afflicted by it. Children should be clearly informed that normal everyday contact with AIDS sufferers or HIV carriers poses no danger. AIDS cannot be passed on through such contact.

Additlonal material on AIDS may be found as an addendum to the Year 3 booklet of the Diocesan Family Life Education Project for Secondary Schools and also in the Upper School Booklet.

ESSAY TITLES

Choose one of the following titles for your essay for the unit on Catholic Moral Teaching:

1. 
'The state of disagreement on moral issues between the different Christian denominations and ecclesial bodies shows that it is not possible to read off a single Christian moral teaching straight from the pages of the Bible'. Discuss.

2. 
The First Commandment forbids false religious practices, idolatry, superstition and magic. Give some OT examples of people who disobeyed this Commandment. What practices in modern Britain do you think this Commandment proscribes, and how would you discourage young people from getting involved in them?

3. 
Apply the criteria for a just war and the principle of double effect to the recent war in Kosovo and NATO’s bombardment of Serbia. You may need to consider the previous wars in Croatia and Bosnia as well. How applicable is the traditional just war theory as we enter the Third Millennium?

4. 
What is the teaching of the Catholic Church on (a) the homosexual condition, and (b) its expression in genital acts? What Scriptural, medical and psychological evidence can you find either in favour of or against this teaching?

5. 
How is the Catholic teaching on abortion and sterilisation arrived at from the sources of Revelation, employing the principles of moral theology?

6. 
Choose any three topics of modern relevance from among those treated in the Catholic Social Encyclicals. What do you consider the main obstacles to the realisation of the Papal teaching in the contemporary situation? Have you noted any differences of emphasis between successive Pontiffs? 

